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called the name of his first born Manasseh ; for God hath made me forget 
all my toil and all my father's house. And the name of the second called 
he Ephraim : for God hath caused me to be fruitful in the land of my 
affliction. " The Hebrew Scriptures are full of such punning etymologies 
of later times when true meanings of the old names had been lost, and 
new meanings had to be invented and corroborated by fictitious anec- 
dotes.* 

The fiction is particularly unfortunate in this instance, since the legend- 
ary name of Joseph's wife and Manassah's mother is Asenath, AS-NUT 
"image of the goddess Naut," a perfectly well known Egyptian compound. 
And the legendary name of her child Manaasa, "Image of Menes, agrees 
strictly with her own." One of the elements in the compound being the 
same in both names ; and the demigod first Pharaoh Menes being sub- 
stituted in the name of the boy, for the divine Neith in the name of the 
mother. 

The name of the founder of Egypt is written MNA, and the etymology 
claimed for it is got from the verb man or men in its meaning of stability, 
preserved in the Latin manere, to remain. The word AS is used monu- 
mentally for throne and statue, and for prince. Both throne and statue 
represent royalty. Man-Assa would then mean "firmly established 
royal power." 

Whether this was really the sense ascribed to the name, or whether it 
was understood in some other sense less abstract, matters not. The only 
point I wish to illustrate is the pure Egyptian quality of the name of this 
King of Judah, so closely allied both in his politics and in his religion, 
with the Egypt of his day. His alliance however availed him little. 
Egypt was always a broken reed to lean on. Esarhaddon came and 
Manassah was carried away captive to Babylon, where he probably 
perished;f although the priestly tradition is that he repented, was re- 
stored to his throne, and became a pious Jahvist, dying in peace at the 

* The language of the hieroglyphics was gradually made a " benefit of clergy " 
in Egypt itself; and It Is more than doubtful whether Herodotus was permitted 
to get the least insight into it. Diodorus shows clearly that in his day, first 
century B. C, it was a sealed book to the most curious of the Greeks. One of 
the most striking examples of this ignorance in which even common Egyptians 
were kept, is adduced by Krall (in his Manetho und Diodor, Sitz. d. K. AK. d. 
Wiss. 1880, p. 245). Herodotus found on the roads from Ephesus to Phoccea, and 
from Sardes to Smyrna, Egyptian monuments which local tradition called 
images of Meranon, made by Sesostris, on one of which was an inscription in 
hieroglyphics passing from one shoulder to the other. He gives the following 
absurd interpretation of it, 'tyib ttjv ds zrjv %wpav &ixotai roif z;j.oi<ti 
£XTrj<Tiiixe\/ t "I have won the country with my shoulders (arms)," as quite 
reliable. Knowing nothing of the language, he had the inscription interpreted 
for him by one of the Egyptian colonists at Larissa (a city not far to the south- 
east, founded by the Egytian confederates in the army of Croesus), who, although 
an Egyptian, knew as little about the hieroglyphic language as Herodotus him- 
self did. 

t In 2 Kings 21 : 18, nothing is said about his repentance, but he Is burled in his 
garden Uzza. 

PBOC. AMEB. PHILOS. SOC. XIX. 109. 3a. PRINTED JULY 13, 1881. 
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age of 68 (664 B. C); having reigned 60 years, a longer reign than that of 
any other Hebrew monarch. 

"Amort, his son reigned in his stead." 

Nothing more can he asked in demonstration of the Egyptian name of 
the royal father ; the royal son bore the most sacred of all the divine 
names of the Egyptian Pantheon, AMN, Ammon Ra. Consequently he 
"walked in all his father's ways and served the idols his father served, and 
worshiped them ; forsaking Jehovah, god of his fathers, and walking not 
in Jehovah's ways," — but only for two years ; for at the age of 24 his ser- 
vants slew him ; and the populace slew the conspirators and placed Josiah 
on the throne. 

Josiah, the 8 year old son of the murdered Amon, was a pious boy, and 
a staunch Jahvist King, no doubt through the influence of his mother, 
Jedidah, daughter of Adaiah of Bo3cath. Her name nTT, Midi, "the 
beloved one," curiously resembles in spirit that of Manassah's mother, 
Hephzibah. 

Its resemblance to the pet name of the little Solomon, n'TT, Midie, 
"the beloved of Jah," is equally remarkable, especially in view of the 
likeness which this last bears to such Egyptian names as Meri-n-Ba, Meri- 
n-Amun, Meri-n-Ptah, &c. 

The difference between Midi and Midii, may indeed not have been an 
actual one ; or, may have resulted from the difference of sex. It is, how- 
ever, very noteworthy that the heathen Amon' 8 wife's name does not seem 
to have included the Jahvist element, any more than did Hephzibah ; and 
therefore, we are left to conjecture that it was bestowed upon her by her 
loving spouse. 

The name of their son Josiah, LXX 'uuata-;, liTtoK', Jas'ieu, "whom Jah 
healed," if this be its correct etymology (from ^ healed), refers directly 
to Jehovah ; and the wonder is that Amon should have given such a name 
to his child. It is quite possible, however, that the boy was saved from 
some serious infantile disease by a priest-physician of the native religion, 
and that the infidel father was superstitious enough to give the national 
deity the credit of the cure. 

On the other hand, great obscurity hangs over the true etymology of 
proper names ending in U.* And if the Mosoretic pronunciation Joshiahu 
be accepted, another very disturbing Egyptian element enters the name. 

* Some of the Egyptian names ending in U seem to have been considered (at 
least by the scribes of the XVIII XIX Dynasties) as plurals, because they re- 
peated the previous letter three times, or followed it by three strokes (both 
signs ofplural); as in the case of Ba-aa-£eper(u) 71st on the Tablet Abydos; Ba- 
men-^eper(u) 72nd; Hor-men-Ka(u) 31st; Ba-...Ka(u) 53rd: Ba-neferKa(u) 
54th ; Hor- nefer-Ka(u) 51th ; Ba-nub-Ka(u) 61st: Ba-sha-Ka(u) 63rd. 

But in Ba-nefer-Ka-shu-tu, 45th; Ba-nefer-Ka-n-nu, 52nd; Ba-ma-ma-^er-u, 
65th (a very remarkable name, involving the symbols of justification, from 
which, as I have elsewhere shown, the Greeks got their [xaxaplos, blessed) 
thefinalUisa distinct literal element of the name, or seems to be. 
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It is true the h here is the weak n and not the strong n ; hut that is as 
open to conjecture as all the rest. If it were written irWK' tnen we 
have a genitive followed by a/u, as in the case of the name of the Sphinx 
Hor-m-a^u. Or %u alone, would suggest the name of the Euhemerist 
Pharaoh ^o-n-aten. And the number of names in Egyptian and Hebrew 
as well as in Sanscrit ending in U, is very remarkable, and deserves a 
special investigation. It is noteworthy that the LXX 'iwei'x-s does not ex- 
press the final u; as if the name as known to them was simply Jas'-Ja'. 
"Jehovah heals." Again there seems no good reason for the transposition 
of the elements of Josiah when compared with Joshua, which is written 
with the in' no * after but before the verb, and yet is translated in exactly 
the same way by the etymologists "whom Jehovah saves." 

The fact seems to be that 1. "We are quite ignorant of the genuine 
original forms of such proper names ; 2. We are equally ignorant of the 
correct meaning of their elements, even such as they have come to us by 
tradition ; and 3. No sound canon of grammatical interdependence of 
the elements has been established ; and that because exegetical etymolo- 
gists have been content to study the names embodied in the literature of 
one people quite apart from the names embodied in the literatures of other 
nations. 

It is very doubtful if the name of the hebrew deity, Jehovah, is at all 
represented in a multitude of proper names in the Old Testament for the 
interpretation of which it has been taken for granted, merely on the 
ground that they were or are supposed to have been hebrew names. 

Josiah is a flagrant instance of this uncertainty. 

The hebrew history of this monarch's reign is of the highest importance 
to the student of that chronic war which raged in Palestine between the 
Jehovah cultus and various other religious rites. His open, powerful 
and persistent efforts to fix the national mind on one god, Jehovah, is 
described as commencing in his 20th year (the 12th of his reign). The 
chronicler says, that when he was only 16 years old, "while he was yet 
young, he began to seek after the god of his fathers." This would imply 
that before that he had been an idolater, like those around him. The 
older historian says nothing of this, and nothing even of the terrible raid 
which, in his 20th year, the chronicler reports him as making upon the 
high places of Judah and Israel. The older historian passes over all this 
and commences his account with what Josiah did in his 26th year (18th 
of his reign). Both accounts then agree in telling, almost in the same 
words, how he sent Shaphan, the scribe, to Hilkiah, the priest, to take 
account of the temple money offerings, and to apply them to the restora- 
tion of the dilapidated edifice. 

Hilkiah told Shaphan that "he had found the book of the law in the 
house of Jehovah. " Shaphan read it; and read it to Josiah, who rent 
his clothes in dismay at its contents, and ordered Hilkiah, Ahikam, 
Achbor and Shaphan to consult the oracle, "to inquire of Jehovah, for 
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him and the people and all Judah, concerning the words of the hook : 
"for great is the wrath of Jehovah kindled against us ; because our fathers 
have not hearkened unto the words of this book, to do according to all 
that is written concerning us." 

Huldah, the prophetess, was the pythoness of whom they sought the 
oracle. There is no mention of any oracle in the temple itself. There 
seems to have been no Shekinah ; no high priest privileged to ask of 
Jehovah himself. 

Huldah is thus described : "Huldah, the prophetess, wife of Shallum- 
ben-Tikvah-ben-Harhas,* Keeper of the Wardrobe. She dwelt in the 
college in Jerusalem." 2 K. 22: 14. This is evidently an explanatory 
gloss of later date. 

Huldah's prophecy of peace to the King, and disaster to the Kingdom, 
then causes a convocation ; a solemn covenant between King, people 
and Jehovah ; a complete cleansing of Jerusalem and of the whole land ; 
the utter destruction of all idols, and abolition of strange rites. The story 
is very elaborate, and fully proves the prevalence of every variety of 
foreign cultus previously, and the virtual invention of the Passover as 
a national festival at this time. And it looks as if the whole history of 
the Exodus were invented on this occasion for the purpose of erecting an 
impregnable barrier against Egyptian influence and ideas. 

However this may be, the Egyptian alliance was so completely broken 
up, that when the Pharaoh Necho took the field against Assyria, Josiah 
intercepted his march at Megiddo in the north, and was defeated and 
slain, in spite of his pious zeal for Jehovah. It was no doubt to explain 
this astounding calamity, that the story of Huldah was invented and 
introduced into the annals of the reign, by subsequent historians. 

Jehoahaz, Josiah's son, bore the name of a much more ancient King of 
Israel, son of Jehu. — It is remarkable that Jehoahaz is said to have had 
another name, Shallum, oW. "retribution," which was the name of the 
15th King of Israel, who slew Zechariah, son of Jeroboam II, and thus 
extinguished the family of Jehu. It seems perfectly inexplicable that the 
fanatical Jahvist Josiah should have given not merely one but two accursed 
names to his son and heir ; and that one of these names should have 
suggested the murder of the man's race who bore the other. — And another 
remarkable thing is that Shallum was also the name of the husband of 
Huldah the prophetess. — Either such names are merely the inventions of 
subsequent chroniclers ; or, they are mixed up in the history so as to divest 
them of all personal genuineness ; or, they were bestowed without regard 
to their meanings.; or, lastly, their reputed meanings are good for 
nothing. 

Jehoahaz was 23 years old, and only reigned three months after the 
defeat and death of his father. He is said to have spent these three 

•The uncertainty surrounding hebrew private names Is exhibited here; for 
the chronicler (2 Chron. xxxiv, 22) repeats the story almost verbatim, and yet 
gives this name Harhas DPin, as Hasrah, mon, a totally Irreconcilable dif- 
ference, not to be explained by any ordinary blunder of transcription. 
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months in upsetting his father's Jahvism, and restoring idolatry. Kecho, 
on his arrival at Jerusalem, sent him a prisoner to Riblah in northern 
Syria, and made Josiah's brother, Eliakim, King, turning his name to 
Jehoiakim. 

Eliakim, a'p^X. ALIQIM, is supposed to mean "God has appointed 
him" (Ges.) from oip, to rise, stand ; i— pp. piel, to make rise, stand, con- 
firm, establish &c. If this be so, then why does Gesenius say of xp'Sx 
(2 Sam, 23 : 25) "etymology unknown," when it should mean "God has 
spewed him out," from xip, to spew out? What is good etymology in the 
one case should be good in the other. — But a more embarrassing question 
arises : 

Jehoakim (Eliakim) should then mean "Jehovah has appointed him." 
Now, how is it possible to suggest any motive for an Egyptian King 
changing his Hebrew vassal's name by substituting "Jehovah " for " El ; " 
especially seeing that he himself worshiped El (=RA.), and his vassal 
(so the history goes on to state) hated Jehovah, "as all his fathers had 
done?" 

This again shows that either the hebrew traditional names are wrong, 
or that their hebrew traditional etymologies are valueless. 

It must be noted that Josiah's mother was Jedidah; but his brother 
Jehoakim' s mother was Zebuda h; so they were only half-brothers; and 
while Josiah was 39 years old, his half-brother, Jehoiakim, was only 25. 
These 14 years may have made a great change in the hareem of King 
Amon, and goes, far to explain the anti -Jahvism of the younger half- 
brother. 

Undoubtedly polygamy at the court of Judah was the ground cause of 
the continual revival of anti- Jahvist worships in the history of the king- 
dom. Josiah's own children could have very little chance for a good 
education in their father's orthodoxy, surrounded as their infancy and 
adolescence must have been by female worshipers (open or secret) of 
Baal, Moloch, Chemosh, Rimmon, Thammuz, Astarte, Neith, and other 
Syrian and Egyptian deities. It is only surprising that the titles of these 
deities do not appear in the lists of royal names. Why do they not ? 
Were the mothers deterred from naming their children after the deities 
which they were permitted openly to adore ? That is evidently no explana- 
tion. Are we then left to conjecture that the reiterated story of this court 
idolatry is in the main a mere late priestly tradition, without foundation 
in fact, and penned for a long subsequent purpose, viz., to account for facts 
otherwise unaccountable 1 

Among other nations, Greek, Phrenician, Assyrian, Babylonian, Egyp- 
tian, the national pantheon is painted and recorded in each royal nomen- 
clature. The Hebrew annals, both Kings and Chronicles, have this 
exceptional feature : they affirm that kings and people alike were habitual 
worshipers of numerous well-known deities, and yet, while they record 
lists of royal and common names compounded from the name of one 
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asserted national deity, they record none compounded of the names of 
the deities said to have been habitually worshiped ; except the three or 
four mentioned hi previous portions of this paper. 

It seems to me that this fact has been overlooked, and ought to be taken 
into account in judging 1. of the trustworthiness of the hebrew chronicles, 
and 2. of the correctness of the exegetical etymologies in our hebrew 
lexicons. 

If it be sound historical argument that the Pharaohs of the III and IV 
Dynasties were pious worshipers of Amun-Ba, the national deity, because 
they were named Ba-neferka, Ba-fu, * Ba-tatef, Ba-Shaf, Ba-menkau, — 
and if it be a fair inference that Asdru-bal, Hanni-bal, Ha-milcar and other 
Phoenicians were honest and consistent worshipers of Baal-melcarth, the 
Phoenician deity, — it seems an equally reasonable conclusion that if the 
Judsean and Ephraimitish princes had names in which the word Jah or 
Jehovah can be recognized, they must have been worshipers of Jah, although 
the chronicles vehemently affirm that they were not. 

In other words, historical analogy would teach that the Kings AM-jah, 
Jo-saphat, Jo-ram, Jeh-u (? Jah-u), Hezek-jah, &c, were all alike worshipers 
of Jah, with Jah's prophets Sephon-jah, Elijah, Jo-el, Isa-jah, &c, and 
in spite of the historical denunciation of their alleged idolatries made by 
the compilers of the Kings and Chronicles of after centuries. If not — 
then we are compelled to assume that the deity name, Jah, is wrongly 
identified in their proper names. 

It is certainly a remarkable thing that the kings who are traditionally 
reported as founders of the Jehovah worship, Samuel, Saul, David and 
Solomon, do not carry the name of the deity in their names. 

And the same argument may be reasonably employed in investigating 
the antiquity of the Jehovah worship, in view of the startling fact that 
none of the patriarchal names exhibit this element : neither Heber, nor 
Terah, nor Abram, nor Sarah, nor Ishmael, nor Isaak, nor Bebekah, nor 
Esau, nor Jacob (Israel), nor a single one of their numerous reputed 
offspring, Eeuben, Simeon, Levi, Judah, Zabulon, Issachar, Dan, Gad, 
Asher, Naphtali, Joseph, Benjamin, Eliphaz, Beuel, Jeush,\ Jaalam,\\ 
and Korah. It is needless to say that none of the "dukes of Edom" 
(Esau's children), Teman, Omar, Zepho, &c. (Gen. xxvi : 15), contain 
Jah. But it is worthy of deep consideration that Jacob's descendants do 
not seem to have been called after the "Lord God of their fathers." 

Judah's sons were called Er, Onan, Shelah. 

In the next generations come : Pharez, Zerah, Hezron, Hamul, Zimri, 
Ethan, Heman, Calcol, Dara, Achar, Azariah (son of Ethan, 1 Chron. ii : 
8), Jerameel, Bam, Chelubai, Amminadab, Nashon ("prince of the Beni- 
Judah" 1 Chron. ii: 11), Salma, Boaz, Obed, Jesse, and his seven sons, 

♦ Supposing that the barred disc of the tablets, Shu, Is a mistake for the plain 
disc, ra. 

t ty »' JOIS ft D 7JV JOLM. Bat these names commence exactly alike, but 
have received from the Masorites different punctuation, for no apparent rea- 
son. Neither of them show any trace of Jah. 
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Eliab, Abinadab, Shimma, Nethaneel, Raddi, Ozem, David, with their 
two sisters Zeruiah and Abigail. 

Of all these names, Azarjah and Zerujah alone contain the Jah (and the 
very late date of the list makes these suspicious), yet this is the royal line 
of David, "the man after Jah's own heart," the supposed designer of the 
temple, and the supposed inventor and establisher of the liturgy of Jah. 

It may be said that the negative argument is of no weight because it 
proves too much ; for neither does this long list of names exhibit the title 
of any other deity. In reply it may be said : 

1. That the absence of other deity names is not certain until the personal 
names are investigated in light of the comparative mythology of that day ; 
and 

2. That several of them do contain the name of the Assyrian and Egyp- 
tian deity Bel, El (=Ra :) viz. Ishma«Z, Israel, ReueZ, Hamul (?), Calcol (?) 
Jerame«7, ffliab and NathaneH. 

Of Hezron's descendants in the line Caleb : Jesher, Shobab, Ardon, Huz, 
Uri, Bezeleel ; in the line of Segub, Jair, Ashur, Tekoa ; in the line of 
Jeremeel, Ram [Bunah, Oren, Ozem, Ahijah,'] Onam [Maaz, Jamin (c- 
Benjamin), Eker,] Shammai, [Jada,] Nadab, [Abishur, Ahban, Molid, 
Seled, ] Appaim, Ishi, Sh&han, [ Ahlai, Jether, Jonathan, Peleth, Zaza, ] 
Attai, Nathan, Zabad, Ephial, Obed, Jehu, Azariah, Helez, Eleasah, 
Sisamai, Shallum, Jekamiah, Elishama, extending through 21 genera- 
tions =600 years, i. e. down to the captivity of the ten tribes — only two 
have the word Jah, and both are comparatively late, Ahijah and Azariah. 

A valuable bit of information for our purpose is given in the following 
words (1 Chron. ii, 34) "Now Sheshan had no sons, but daughters. And 
Sheshan had an Egyptian slave, his name Jarha. And Sheshan gave his 
daughter to his slave Jarha to wife ; and she bare him Attai. And Attai 
begat Nathan ;" &c, as above. 

Here, if any where, we might find pure Egyptian names ; ntyty S '6-S 'a-N, 
jtjtvIRHO, vypOTI. 

A most remarkable coincidence in fact occurs. This Sheshan father of 
Attai corresponds so closely and unexpectedly with the Shesh and Atta of 
early Egyptian story, that the reference of one to the other in some unex- 
plained and perhaps inexplicable way seems inevitable. The Egyptian 
part of the coincidence is referred to in a recent memoir by Dr. Jacob 
Krall* "On the composition and fate of Manetho's History;" where, 
after recounting the evidence of the mythical character of the lists of 
names of the Kings of the 1st, 2d and 3d dynasties, preceding the 1st 
King of the Karnak tablet, (probably the first really historical King) 
Snefru (1st of the 4th dynasty of pyramid builders) he goes on to say : — 

"We are moreover in a condition to suggest the origin of these mythi- 
cal accounts. A series of chapters (of the Ritual) and especially powerful 
formula? were relegated by the priests to the days of their most ancient 
Kings. Chapter 130, e. g., to the reign of Husapti (u<ra<pudy}s) I. Dy. 5th 

• Sitzungsberlchte der K. AK. der Wlss. Phil. Hist. 01. XOB, Juli 1879, p. 130. 
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King ; Chapter 64, to the reign of Menkaura (builder of the third pyra- 
mid).* 

"We read, again, in the Medical Papyrus Ebers of a hair salve pre- 
pared as long back as by Shesh the mother of Teta, (TTA) apparently the 
Adore; of the lists, 3d King of the 1st Dynasty," the immediate successor 
of Menes, &c. 

The tablets of Abydos and Saqqara give the following combined list 
of names of the Kings of the first three dynasties : Mena (Menes), TeTA, 
ATeTh, ATA, Kenkenes, Husapti (Sapti), Meribapu, Semempses, Qebuhu, 
Butau, Qaqeu, Ba-n-neter, Watnas, Senda, Hetefa, TTAA (T'atai), 
Neferqara, Sokarneferka, Nubkara, Sar, Sar-TeTA, Huni, "Snefru. 

It will be seen that TTA occurs with slight variations five times in this 
list of 23 Kings. The hair-ointment is assigned to the mother (Shesh) ot 
the first one. I give little weight to Krall's etymologies of these names, 
although he accepts them as "ganz abschliessend festgestellt " by Lauth, 
in his Manetho (p. 87). I prefer to refer them all (as mere modifications) 
to Tat, the sacred symbol, Nilometer, or what not, used incessantly in the 
priestly literature and on the monuments with numerous meanings more 
or less radically different. But I wish to insist here on the striking fact, 
that the value of this famous verb and known root of Egyptian literature 
could not very well be more highly guaranteed and illustrated than by 
its being used alone and without any other compounding element to man- 
ufacture (whether historically or traditionally or mythically is a question 
of no moment here) the personal names of five out of 23 of the most an- 
cient Kings. 

Its value is further shown by the fact that it entered as a compound into 
the names of many other Kings (like Ra'tat'f, Tat'kara, &c.) of succeeding 
dynasties. 

Its highest value is exhibited in the name of the special god of the 
clerici, clergy, clerks, scribes, the god of learning, i. e. worship, Thoth. 

But it appears among the names of the egyptian nobility or bourgeoisie 
(for it is hard to distinguish between these classes, distinct as they become 
in modern times) ; as, e. x. — In the tombstone of a gentleman of the 
Ancient Empire preserved in the Boulaq Museum at Cairo (No. 71, 
Magazine V, Mariette's Apercu.), the legend runs, that his name was, 
ATA ; his father's ua ; his mother's Neb't ; and his son's Sebek-nefer. 

Taking this private name (in the 5th dynasty ?) ATA, and comparing it 
with the royal names ATA, ATeT, TeTA, and TeTAi of the 1st and 2d 
dynasties, we can not be surprised at the appearance of the name 
ATI, in 1 Chronicles ii : 34, given, as it is there, to the son, of an Egyptian, 
the slave of one of the descendants of Judah. But the marvel is that the 
slave's wife's father should have the egyptian sounding name Sheshan; 
and that the Ebers Papyrus should call the mother of the pharaoh TTA, 
Shesh! 

To return to the list of early names in 1 Chron. ii : 17. 

* 4th King of IV Dy. if Snefru were the 1st. But if Snefru was the last King 
of the III D then Mycerlnos was 3d King of the IV D. 
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Although one of Jesse's nine children (notably one of his two daughters, 
and not one of his seven sons) Zeruiah, seems to carry the Jah, it is re- 
markable that it does not appear in the names of her three sons, Abishai, 
Joab and Asahel, 'gox, 2HV, TWp- (ABSI, IUAB, OSEAL) in the first and 
second of which ab, father, is the main element,* the si (shi?) of the one 
and the iu of the other, being of unknown sense ; for iu = Jah, (Jahveh) 
there is no evidence whatever. 

The third name, Asahel, is given in our modern hebrew text as a com- 
pound name, with a hyphen between the OSE and the AL, evidently 
inserted to support a popular or Masoretic etymology Stf-naM "God 
made," i. e. him ; or "God works " in the indefinite or abstract sense. f 

The other sister of David, Abigail, married Jether the Ishmaelite, and 
bore Amasa, whose name has a pure Egyptian ring ; and, considering the 
relations of the desert to the delta, we should expect to find plenty of 
Egyptian elements in Ishmaelite nomenclature. Amasa is written OMBA, 
which might easily be the Judsean pronunciation of am-se, " (his) mother's 
son ;" but a vague conjectural suggestion like this, however poetical and 
even proper to the circumstances, can be of no scientific value. 

The grand fact stands out visibly, that in the family circle of David, the man 
after Jehovah's own heart and the supposed instituter of Jahvish, there is 
but the one trace of the existence of a Jehovah worship, viz., in the name of 
one of his sisters, Zeruiah, rrny. and that is doubtful for good reasons. 

That there were two philological elements in Judsea is curiously 
illustrated by the fact that the unfortunate son of Saul and rival of David 
is named in one document (1 Sam. xiv: 49), ISUI, 'it? 1 (Ishui) ; and in 
another document (2 Sam. ii : 8) a translation of isui is made into AIS-BST 
fiBO-tTK (Ish-bosheth) "man of folly." Ishui was his Ephraimite or 
Hebrew name, and Ishbosheth was the nickname given to him in the camp 
and at the court of the men of Judah. Had it occured first in Chronicles, 
we would be compelled to consider it a priestly term of reproach of the 
times of Ezra. 

Jedidah was a similar nickname given to Solomon at his birth by Nathan 
the prophet, but from an opposite (Jahvist) stand point. It occurs in one 
of the older and more reliable documents, 2 Sam. xii : 25, and is probably 
one of the earliest genuine instances of the actual establishment of the 
Jehovah cultus, and goes far towards removing our doubts of its existence 
in the times of David. ppTT (IDIDIE,) can hardly mean anything else 
than "Jehovah's darling ;" (compare Jedidah "Her beloved," the proper 
name of the mother of King Josiah ; 2 Kings, xxii : 1, and Jedideka, "thy 
beloved ones" in Ps. 127:2. There is but one suspicious circumstance, 
viz., that it is a pretty fair pun upon the name of the baby's father, David, 
TV1 (DUD) or as it is written also -m (DUID) Hosea iii : 5. 

* Unless the Egyptian ab, libating priest be preferred; as in the name Ka-ab 
of ^ufu's son, (6, D. § 151, 155 MS.) 

t Another Dtyj? is given by Gesenius as an absolute root meaning "to be 
hairy, rough, shaggy." c. Arable. Hence proper name Esau. But the proba- 
bility is that the whole story of Esau's hairiness was worked out of this late 
etymology, itself entirely worthless. 

PROC. AMER. PHILOS. SOC. XIX. 109. 3b. PRINTED JULY 13, 1881. 
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This name, David, first appears in 1 Sam. xvi, 18, in Jewish history, 
where it is written DUD, as is usual in the earlier documents, gradually 
changed to DUID as time went on. Its early form is important, because it 
is identical with the Hebrew word in, DUD, a pot, kettle, basket (Job, 1 
Samuel, 2 Kings, Jeremiah, Psalms, 2 Chronicles) from the connection of 
which with boiling over fire, came a verbal DUD, to boil, to be agitated, to 
love; the plural noun DaDIM, sexual love (loves) ; the singular noun, a love, 
a friend, an acquaintance ; and the title, DUDE, aunt, father's sister or 
uncle's wife. Hence DUDI (my delight, Boy), the mandragora or love 
apple, Gen : xxx, 14, Cant, vii : 14, and DUDU (Ms beloved ?) a proper name 
(Roy). 

AEB is the regular hebrew verb to love; #MD means to love covet- 
ously ; ^NN, to love with compassion ; xSD (1DJ0> to l° ve w * tn benevo- 
lence, to be gracious; ^PZ, to love with joy and delight; *'SQ, to love 
with esteem, as a companion ; IDD, simply to love, to be pleased with, 
i. e., without sexual emotion; IDO, to love with reverence based on 
knowledge (a mere poetical use) ; IRO, to love with worship (ditto) ; 
OGB, to love lewdly ; R#M, to love as God loves and pities men ; S'CB, 
to lie with. 

David's children's names are given in an old document, 2 Sam. v : 14, 
and in a much later one, 1 Chron. iii : 1, thus : 

1. Born in Hebron : — 1 Chron. iii: 1. 



Amnon, 

Daniel, 

Absalom, 

Adoni-jah, 

Shephat-iah, 

Ithream, 

2. Born in Jerusalem : 

2 Sam. v: 15. 
Shamuah, yiDiy 
Shobab, 
Nathan, 
Solomon, 
Ibhar, 
Elishua,;w ,l 7K= 



Kepheg, 

Japhia, 

Elishama, 

Eliada, 

Eliphalet, 



]JDK of Ahinoam of Jezreel. 
Sk'JT of Abigail of Carmel. 
OlSsSQX of Maachah, princess of Gesher. 
miK of Haggith. 
TTOSty of Abital. 
Dy-in 1 of Eglah, "his wife." 



Of Bathshuah 

(Bathshebah) 

"four." 



1 Chron. Ill : 5. 
= KpDB' Shimeah, 
33W Shobab, 
pj Nathan, 
mhe> Solomon, 
"iny Ibhar. 
=J>DBf ,l ?K Elishama. 
i3 l 73 ,l ?« Eliphelet. 
T\ii Nogah. 
J3J Nepheg. 
JTA' Japhia. 
yovbH Elishama, 

yTSx Eliada. 
Eh&'tX Eliphelet, "nine." 
IDD Tamar, "their sister." 
"Besides the sons of his 
concubines." 
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It is evident that the second list in Chronicles is a bad copy of the list in 
2 Samuel, or of some document the source of both lists, from the blunder 
of the scribe in repeating Elishama* and Eliphalet. Where the chronicler 
got his Nogah can only be conjectured from its distant resemblance to the 
following name Nepheg. 

How many other errors of transcription there may be in both lists no 
one can now find out. But it is evident the Jah does not occur in any one 
of the names of the eleven children of the reputed founder of the Jah 
eultus, said to have been born to him in Jerusalem, where he is supposed 
to have prepared the site of the Jah temple, its erection being only pre- 
vented by the superior influence of the Jah high prophet Nathan, whose 
name one of his children in the Jerusalem list bore. The meaning of this 
obstruction has been much debated. Shiloh in Ephraim had an ancient 
prescriptive right to the Egyptian Ark of the Exodus; and Nathan, its then 
president prophet, foresaw the rupture which actually ensued when the 
Ark which belonged to the Bern Israel was taken to glorify the Amhi- 
Judah, and the provincial Baal- Apis worship of the north was swallowed 
up in the metropolitan Jah worship of the south. 

Nathan, mj, "he gives," "he gave," is the orthodox etymology of the 
name both of David's son and of his tutor, the old prophet of the ark at 
Shiloh. 

I propose a very different and purely Egyptian etymology : — Neter-hon, 
the commonest of all the titles on the monuments. Its adoption by the 
prophet of Shiloh would be of unquestionable propriety. The following 
examples will suffice to explain its use in the hieroglyphic legends : — 

On a stele, found in the Serapeum, and now deposited in the Louvre, 
Psametik-mun-/ calls himself: — "Prophet of Isis, lady of the Pyramid, 
Osor-hapi, and of Hor-m-a/u the great Sphinx," and then adds the follow- 
ing additional titles to his name :\ — 

King ~,^p neter-hon, RaShuF neter-hon, RaTaTaF neter-hon. 

These were the three earliest Pharaohs of the Fourth or Pyramid build- 
ing dynasty, and to every pyramid there were consecrated sepulchral rites 
and a resident priesthood, as is the case in all Catholic countries now, 
priesthoods being invariably attached to churches built over tombs, with 
shrines for the worship of dead saints, martyrs and royal benefactors of 
religion. This title Neter-hon was in constant use from its earliest appear- 
ance 3000 B. C. down to the conquest of Egypt by Alexander, 332 B. C. 
and later. It was exceedingly common in the time of David and Solomon ; 

* This Is, however, not a repetition, but a misreading of Elishua (D for y) in 
the other list 

t The absence of any genitive form Is characteristic. It may be used as an 
argument for the archseic character of such hebrew names as Ab-saZom, instead 
of Abirsalom. 
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and if an Egyptian at Solomon's court were to pay his respects to Nathan, 
he could only do so with propriety by addressing him as the great Neter- 
hon of the Ark of the Covenant of God, and of the shrine at Shiloh. 
There was no other phrase in the Egyptian, language which he could use 
with equal propriety according to custom. 

Neter-hon means Divine prophet, the hatchet standing for God, and the 
second symbol for prophet. Translated into Hebrew it would be El- 
shaphat (shophet). It is not a little remarkable that the fifth name on the 
list of the six sons said to have been born to David (each of a separate 
wife) in the old capital of the south, Hebron, is : — 

Shephatiah, ' ' the prophet of Jah. ' ' But this name is not more significant 
of Jahvism in David's family at Hebron than the name of his fourth son 

Adonijah, "My lord, Jah ;" and it would be folly to attempt to find any 
foreign etymology for so pure and purely orthodox a Jewish compound 
word. 

Absalom, "father [of ?] peace" is as easily recognized, in its Hebrew 
dress as Melchizedek "king of righteousness," but — 

Daniel, Ammon, Ithream are meaningless ; with a suggestion, however, 
in favor of — 

Dani-el, "Judge of [for] God," therefore equivalent to Shephatiah. 
(See Ges.) 

Ithream, "He makes abound the people" (Ges. suggests "abundance of 
the people") like the various Greek names ending in Xao<;, and Srj/j.o<; :— 
Arehelaus (people's ruler), Aristodemus, Laodamia, Laodiee, Menedemus, 
Menelaus, &c. 

Amnon, "The faithful," seems allied to Amen, Amnah, verity, a cove- 
nant, Amnon, verily. Although the root of this Hebraism is undoubtedly 
the AMN, "stability," of the early egyptian monuments, there is no need 
of seeing in this name of the eldest son of David any direet reference to its 
Egyptian source. But it is permissible to notice the curious (if entirely 
accidental) coincidence, that this first born of the long and splendid lin- 
eage of David, the virtual founder of the Jewish monarchy and Jewish re- 
ligion, happens to bear the very name assigned not only to the greatest 
of all the gods of Egypt, but also to the first monarch of the first dynasty, 
MNA ; the establisher of monarchy ; the head of a splendid procession of 
rulers, among which one at least gave his daughter to Amnon's brother 
Solomon to be his queen of queens. 

One more word about the Egyptian train of ideas concealed in the 
Hebraic nomenclature. 

In Zechariah vi : 11 to IS occurs a remarkable reference to Egyptian 
titles and customs, in a confessedly difficult passage involving the famous 
name ot the second Moses — Joshua. 

The prophet writes : "Take silver and gold and make crowns, and set 
them on the head of Joshua the high priest, and say to him : Thus saith 
Jehovah of hosts : Behold a man, his name branch (Zemach) under 



1881.] £3* [Lesley. 

whom it shall sprout ; * this one builds (bana) the temple of Jehovah. 
This one shall build (ibneh) the temple of Jehovah ; and this one shall 
wear hod, and sit and rule on his throne." 

V hua issa hod ; "and this (man) shall wear i'in> majesty, splendor, 
beauty, brightness, (often coupled with HDR, ornament, decoration, 
splendor, pomp, as in Ps. 45 : 4) used of Kings, 1 Chr. xxix : 25, &c, and 
of a voice Is. 30 : 30, Job. 39 : 20. Here in Zach. it must mean some 
regal insignia, a crown, or diadem. 

Now this hebrew word HUD corresponds to HT the white crown of 
Upper Egypt, (TSxR being the name of the red crown of Lower Egypt,) 
and to P-SxN'T the combined crown of Upper and Lower Egypt, (p = 
the egyptian article ; s = the formative, by which nouns are made verbs, 
see below, and also the causative ; t = a final, often not radical, and not 
certainly radical in this case). 

The double crown has for its root £N= }!"!, "in, *!tn, in which form it does 
not appear in hebrew ; (for, in means one ; sharp, to be sharp ; and iin 
is to riddle, propose a riddle (Judg. 14 : 12) ; nTfl an artifice, a riddle, 
parable, proverb ;) unless in the side meaning nin to rejoice ; cognate 
with pn beauty (Job. 41 : 2, spoken of trappings, ornaments). 

The white crown of Upper Egypt, the crown of the great Middle Empire 
(XI, XH Dy.) the crown which carried the royal emblem the Urasus, or 
Cobra, on its front, the crown of Thebes, the Up-country, the Upper 
World, was called HT, (not #T,) and corresponds to the in or iin of 
Zacharias. 

The exact correspondence between the Egyptian and the Hebrew is 
manifested by the fact that the root het (spelled with the globe standard 
and snake) carries the general meaning of "brilliant, lightening, bright 
and white." (Brugsch Diet, page 1015.) Sometimes the solar disk with 
three descending rays is the ideograph ; and in one passage (Leps. D. iv, 
48, a) Ha ur s-het %eperu hi ti asep hi ma senen-f, (with ra after the crown 
and after asep) " the governing sun illuminates {s-het-ra, makes white or 
bright) all things, so as to give to exhibition (bring out to view) their 
forms;" we have an important suggestion of the causative force of the 8 
in the name of the double crown p-s-/nt. — This het, followed by nub 
(gold) means "silver," i. «., white gold, &c— The Egyptian way of 
spelling the crown with the standard, t, and the figure of the crown, 
shows how they meant to intensify the ideas 1, of ornament and 2, of 
dignity. 

The Egyptian simple letter h (the fret) in this het corresponds to the 
hebrew n ; but there is one striking analogy which shows that it is trans- 
mutable also into n ; for, the Egyptian word SANA (followed by a sit- 

* Phlllippson.— Dewette translates It differently : "who shall sprout up In his 
place." I think It plain that this sentence is an interpolated gloss, or attempt 
to explain the meaning of the word Branch iemach ; but It is of no importance 
here, because the meaning "branch" for zemach Is accepted, both as verb 
(Gen. 2: 5, 41 : 6) and noun (Gen. 19: 25, &c). 
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ting man with his hand to his mouth) meaning velle, placere, s'il vous 
plait, s'il est permit, (Brugsch, Diet. p. 903), i. e. "by your favour " "by 
your gracious permission," "may it please your gracious majesty," &c, 
corresponds exactly to the Hebrew %N (m) grace, favor and nJD t0 

protect, defend, encamp, surrounded, dwell, reside. 

There is therefore no obstacle in the way of comparing the HUD, which 
Zachariah prophesied that the High priest Joshua should wear as Lord of the 
new Temple, directly with the HeT, the white crown of Upper Egypt, 
if not with the pshent of the whole Kingdom.* 

But this is not the most interesting point in my discussion of the passage 
in Zecharias, although it bears upon its general Egyptological character. 
The main point is the use of the word Zemach, "branch," and its reference 
to a late high priest bearing the ancient name Joshua. 

The Hebrew tradition, adopted by the Christian Church, saw in the 
term Zemach, Branch, as used by Jer. 23 : 5, 33 : 15 and Zech. 3 : 8 and 
Thes. 6 : 12, the Messiah, as offspring of David and of God ; while its use 
by Isaiah 4 : 2 is more doubtful, as Genesius explains. 

1. I wish to call attention, first, to the poetic alliteration of the sentence 
in Zechariah : Zemach shemo, "Branch," (is) his name. How far this 
alliteration availed in causing the selection of the word, I cannot tell ; but 
this kind of elegant punning is, as all readers of the hebrew scriptures 
know, one of their commonest features, and is often a great help in 
exegesis. It gave rise to a good deal of the historical etymology of proper 
names. 

In light of this well known fact it cannot be uninteresting to nfctice 
that the term branch, or offspring, or child (applied by the men of the 
synagogue to the expected Messiah, who should rebuild the temple, and 
set up his throne) corresponds exactly to the Egyptian etymology of the 
name of the original Messiah, Moses, Child. 

The hebrew traditional etymology of the name Moses (Ex. 2 : 10) was 
evidently constructed on the story of his infancy ; " for I have drawn him 
out of the water" (ci m'n h'mim m'shithu). And the Egyptian colony 
of Jews to whom we owe the old greek translation, spelled the name 
MS'E in a complex manner, /iwurfs, apparently for the purpose of justi- 
fying that etymology, and introducing into it the idea of water. 

But in so doing they had to neglect the real point of the etymology in 
Exodus 2 : 10, where the participle "being drawn out" is the only word 
which carries the etymology. 

The Egyptian Jews could find nothing in Coptic meaning "being 
drawn out" to suit them, and had to use the Coptic words for "water" 
and "to save." Hence Josephus (Ant. 2. 9. 6 ; cont. Apion 1. 31) and 
Philo (2. 83) considered the name Moses to mean "saved," not "drawn 
out of" the water. 

♦Other Hebrew relatives can be found in "in. hid, a shout and Tin. to shout 
with joy; In in, hin, lo, behold (a shout); and nOT (fem.) they, <• 3- behold them 
there ! 
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Other and more modern writers follow a somewhat different track by- 
translating Moses, "the Preserver." For while the writer of Exodus 
prefers the etymology in its passive form and explains that Pharaoh's 
daughter called him Moses because she had drawn him out of the water, 
— the writer of the later chapters of Isaiah (63 : 11) shows that a very 
different traditional etymology existed in his time, (or in his own mind 
perhaps), and one wholly incompatible with the other. " Then Mb people 
bethought them of the old days of Moses, (or, then Moses' people bethought 
them of the old days). Where is he now who once led them (or drew 
them) out of the sea, with the shepherd of his flock?" &c. 

It is unprofitable to follow further these traditional attempts to explain 
the name Moses ; or rather the hebrew word M's'h, which bears the same 
relation to the greek form Moses, or Mouses, that the egyptian name of 
the first pharaoh M'na does to its greek form Menes. 

We have the same liberty to go to the egyptian dictionary as Josephus 
or Isaiah or the unknown author of Exodus had ; and when we go there 
we find the words Mas and Massis not only meaning child and so used in 
prose and poetry, but employed as a proper name, either alone or in com- 
position. There was an entire dynasty of Kings each of which bore the 
name Ra-Mes, and Ra-Messis, "child of the sun." And those who accept 
the account of Moses place the date of his birth precisely in the reign of the 
most distinguished of these sovereigns, Ramses II, the greek Sesostris, 
about 1400 B. C. But the egyptian records tell us that Mass, child, was 
not an uncommon name, worn by common people and by some in high 
official position. Pharaoh's daughter could not give a more appropriate 
name to the boy whom she had adopted as her child. 

2. It can hardly be a coincidence that both the lawgiver and father ot 
the nation to whom the Hebrews looked back with awe and gratitude, and 
the great deliverer and king of the nation to whom they look forward 
with hope and almost divine worship, should have borne such similar 
names as Moses and Messiah. In Hebrew the difference between MSH' 
and MSH' by which Moses and the Messiah (or the verb to anoint) are 
designated, is merely the difference between a soft and a rough breathing. 
On the other hand, if Moses meant child, and the Messiah was called 
Branch, offspring, the community of ideas becomes complete. 

3. The passage in Zechariah has another attraction for the egyptologist. 
The prophet may and probably did suppose that Joshua, the high priest of 
his day, was the Messiah, so long expected, and may have called him 
Zemach, the Branch or Offspring (of David) in that hope ; but it was as 
high priest that he glorified him, saying Zemach s'emo, Branch is his name. 
Now this hebrew word S'm* is curiously enough the word for the high 
priest of Memphis in the hieroglyphics. (Brugsch. p. 1221.) 

It is written simply 8M, e. g. Sem Ptah, chief priest of the god Ptah ; 
nenek setem em ariuf, I, the chief priest among his own people ; &c. 

* Masoretio. It may have been sem. 
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Sem written with the bread trough and a boat, is given (in a legend by 
Lepsius) as the name of a sacred bark. 

Sem preceded by a hatchet or other symbols of forward movement (like 
the bread trough when carried on the head, or the phallus) meant " to pre- 
sent an aspect, to appear, to show oneself, to manifest oneself like a 
god," also "to show the way,* to point out, to lead." It therefore strictly 
comports with the meaning "high priest" in both an active and a passive 
sense, 

Sem with the demonstrative of a man with his hand to his mouth, carried 
the idea still further, viz., to celebrate, to praise, and to bestow a benedic- 
tion, *'. e. t to exercise the three functions of a high priest. 

Some years ago I saw reason for deriving the greek au/ifioAov, a symbol, 
from the Phoenician Shembaal, translating it simply "name of Baal" in 
the sense of that which represents Baal, or more generally a divine repre- 
sentation, or sacred sign. This conclusion was supported by the Egyptian 
use of the word, as above described ; as well as by the important use of 
the same word in the hebrew writings: Shem Jahveh, the "name of the 
Lord," i. e., his representative in human speech, worship, and energy. 

If now we return to the archaic history of the Jews, we find the name 
Samuel applied to the most distinguished personage of the times inter- 
vening between Moses and Joshua, and David and Solomon, — a person- 
age reputed to be a priest prophet of the highest rank, and, in fact, the 
originator of that "School of the prophets," that caste of Jewish society 
which most closely corresponds to the caste of the scribes of Egypt ; no 
doubt more or less modeled after it ; and always more or less affiliated 
and in correspondence with it at the short distance of a few days' journey. 

Samuel, bsODty, Za/j.our]A, dedicated before birth to the tabernacle, by his 
mother Hannah, was named with some direct reference to his dedication. 
Had this been to a god who had already revealed himself by his name 
Jah, this child of all others would have had Jah in his name. Instead of 
that the general word for god, El, evidently stands in his name ; and, if 
the word be hebrew, the other element Sam, Shem, Sam-u, can be no 
other than o» "name." But whether the whole word can be translated 
"His name, El" or not is the question. 

At first glance this seems a violent metaphor, of which even such 
savages as the hebrews of that day could not have endured. But after 
all, it would only be a very contracted form for "His name dedicates him 
to El ;" or "He is named after EL." 

But who was this El! for we cannot imagine the abstract G-od to be 
meant, any more than the pantheon Elohim. 

What forbids us on the one hand to regard this particular El, as the 
Egyptian La, or Ra, or on the other hand as the Assyrian Bel, or "Shining 
Bar? " In fact, Ra, El, Bel, Bar and Baal were all one. 

I propose, therefore, the etymology Sam- Wal Ski-DB^, Shem Wal= 

* With the ideograph of a road and pair of legs, It meant " the way or path" 
(well known to all and easily followed). Compare the allied latin verbs DICere, 
DOCere, DUCere, showing the connection of the Bard and Baron ideas. 
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Shem Baal, instead of Stf-intf, Shemu El = His name El ; and support it by 
the following arguments : — 

1. The harshness of the construction ii Shem-u be translated His name ; 
to say nothing of the lack of analogies for such a composition. What is 
there in Greek for instance like Ovo{j.aftso? or Os/o/j.a&sudarog, or 
OvoiJ.auToufisos, or any possible such construction for a personal name ? 
"We have Numa, Numitor, and Numenius, suggestive of Numen, but not 
a latin proper name compounded with Nomen. Such a name as Nomen- 
tanus, like Numantianus was geographical and not mythological. 

2. Of the same age as Samuel was Samson, ji'tyaty, in which etymolo- 
gists find Shemesh the Sun, and Uh or On, untranslatable, but probably 
meaning light* But if Samuel means "Name of him El," Samson 
should mean "Name S'un, or S'on." (C. Chiun, Amos 5 : 26.) 

3. Shem in hebrew means Sign, like orj/xa in greek. Some look on it 
as an abbreviated ynv>> ShMO, to hear, something heard, which the LXX 
not unfrequently translates by ovofia (Gesenius). Hence Shem, name, ex. 
Shem Jehovah, Name of the Lord, &c. But if the meaning "Name" be 
inapplicable in Samuel, the meaning "Sign" is very applicable ; and we 
could not have a better etymology than "Image of El" for the boy 
prophet. But this necessitates the change of El to Vel, or Bel ; and 
"Image of El," to "Image of Bel ;" in other words, the greek Su,a-jSuX- 
ov, borrowed from the Shem-Baal of the Phoenician traders. 

4. We have this form contracted in the curious phrase Soon bo9> pesel 
lia seMeL, "Statue (cutting) of likeness" literally, "Statue portrait," 
"carved image," "stone symbol," of Deut. 4 : 16 and 2 Chron. 33 : 7 ; 
also Ez. 8 : 3, 5. 

And in another equally curious form Skd!2?> tne left, the left side, the 
north; when we remember that the ancient pantheon sat in the sides of 
the north, in the hill of the north ; while the Sabseon mythology had for its 
symbol of symbols, the pole star and the Great Bear. 

Before leaving the subject, I would suggest the possibility of an 
etymology from 711X TsVE to command, rule, a precept ; compared with 
a very characteristic SM to command in Egyptian (see Birch in Bunsen, 
Eg. V, pp. 508, S09, and I, p. 567) Sem, chief, deputy ; Samsu, king's 
deputy, provincial nobleman, represented by the spade, and a man hold- 
ing the suten or royal plant in his right hand. Hence Sam-t to establish.! 
Another Hebrew form of the word is yaty, S'BO, not radically differing 
from the other ; and a third form, also radically identical with the other 
two, and equally referrable to the more ancient Egyptian form, is ®2\3 
S'PT, meaning to command, not as a deputy, but as a judge. And in this 
we find ourselves returned to Samuel as the great Judge in Israel. 

*AXJR is light; AUN-=On, the city of the Sun in Egypt, called by Jeremiah 
(who went to Egypt) Beth Shemesh, house of the Sun ; by the greeks, Heliopo- 
lis, city of the Sun ; by the Arabs, fountain of the Sun (mistaking AUK for 
AIN) ; in Coptic, cuein, oein, oudini, light. 

t Curiously enough the same word was used for a conspirator, with various 
ideographs signifying punishment for malfeasance in office. 
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